


202 The Cross & The Crescent

is a sustenance determined, fruits (delights); and they (shall
enjoy) honor and dignity, in gardens of felicity, facing each
other on thrones (of dignity): round will be passed to them
a cup from a clear-flowing fountain, crystal-white, of a taste
delicious to those who drink (thereof), free from headiness;
nor will they suffer intoxication therefrom. And besides
them will be chaste women; restraining their glances, with
big eyes (of wonder and beauty). As if they were (delicate)
eggs closely guarded.'®

The Qur’an describes the curse and punishment of hell in even more
graphic terms, as witnessed in the following verses:

(The stern command will say): "Seize ye him and bind ye
him, and burn ye him in the blazing fire. Further, make him
march in a chain, whereof the length is seventy cubits! This
was he that would not believe in Allah most high, and
would not encourage the feeding of the indigent! So no
friend hath he here this day. Nor hath he any food except
the corruption from the washing of wounds, which none do
eat but those in sin."!%

Truly hell is as a place of ambush—for the transgressors a
place of destination: they will dwell therein for ages.
Nothing cool shall they taste therein, nor any drink, save
a boiling fluid and a fluid, dark, murky, intensely cold—a
fitting recompense for them...for no increase shall We grant
you, except in punishment.!3!

In front of such a one is hell, and he is given for drink,
boiling fetid water. In gulps will he sip it, but never will he
be near swallowing it down his throat: death will come to
him from every quarter, yet will he not die: and in front of
him will be a chastisement unrelenting.!3?

Summary

To summarize briefly, the five articles of Islamic faith are as follows:
* Muslims believe that there is no god but Allah and that only Allah
is worthy of worship. The essential Oneness of Allah precludes His
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having any associates or partners.

* Muslims believe in all the messengers and prophets of Allah
without differentiating hierarchically among them, and without elevating
them beyond their human nature.

* Muslims believe in all the scriptures and revelations from Allah as
they were delivered in their original form. However, only the last book
from Allah, i.e., the Qur’an, continues to exist on earth in its original and
pristine form.

* Muslims believe in the angels of Allah while realizing that they are
no more than one of Allah’s creations.

* Muslims believe in life after death, in an ultimate Day of Judgment,
and in a hereafter containing both a heaven and a hell.

* Muslims believe in the timeless knowledge of Allah, and in His
power to plan and execute His will.

These five articles of faith are succinctly listed in the following verse
from the Qur’an.

It is not righteousness that ye turn your faces towards
east or west; but it is righteousness—to believe in Allah
and the Last Day, and the angels, and the book, and the
messengers. ..!33

The Pillars of Practice

Given the five articles of faith enumerated above, the application of faith
in daily life can be summarized into what has been called the Five Pillars
of Islam: ’

* The first pillar is Shahadah, the testimonial or declaration of faith,
i.e., "I testify that there is no god but Allah, and I testify that Muhammad
is the messenger of Allah".

* The second pillar is to perform the Salat, five obligatory daily
prayers.

* The third pillar is to fast during the Islamic month of Ramadan.

* The fourth pillar is Zakkat, a mandatory payment to approved
charity of a set percentage of one’s financial surplus.

* The fifth pillar is to make the Hajj pilgrimage to Makkah at least
once in one’s adult lifetime, if one is financially and physically capable
of doing so.
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Shahadah

The first pillar of practice is the Shahadah, or testimonial of faith. In
simple English translation, the Shahadah consists of saying: "I testify that
there is no god but Allah, and I testify that Muhammad is the messenger
of Allah". It would suffice to say that anyone who sincerely says the
Shahadah with comprehension and understanding is a Muslim.

Given the previous discussion of the etymology of the word "Allah",
most Christians and Jews who bother to think about the Shahadah would
probably conclude that they would have no difficulty saying and meaning
the first part of the Shahadah, i.e. "there is no god but Allah". However,
those Christians who actually believe in a triune godhead should be
warned that the first part of the Shahadah incorporates by implication the
concept of "La Sharika", i.e. "no partners or associates" with Allah. The
Oneness of Allah is absolute, and there is no maneuvering room or "fudge
factor" with regard to this concept.

However, the stumbling block in the Shahadah for most Christians
and Jews consists of testifying to the fact that Muhammad was the
messenger of Allah. While it must be emphasized that this phrase does
not imply that Prophet Muhammad was the only messenger of Allah, this
phrase still remains a gulf separating Islam from Christianity and from
Judaism. Each Christian and Jew who is reading this essay may find his
or her own way to bridge this gulf.

A final point needs to be made about the Shahadah. In accepting
Prophet Muhammad as a messenger of Allah, one must by implication
accept the Qur’an as the revealed words of Allah.

Salat

PRAYER. The second pillar of practice is to perform the daily prayers
of worship, i.e., Salat. The importance of establishing regular prayer is
repeatedly stressed in the Qur’an. A few of those Qur’anic injunctions
are quoted below.

And be steadfast in prayer; practice regular charity; and

bow down your heads with those who bow down (in wor-

ship).!%

Guard strictly your (habit) of prayers, especially the middle
prayer; and stand before Allah in a devout (frame of
mind).133
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Say: "Allah’s guidance is the (only) guidance, and we have
been directed to submit ourselves to the Lord of the
worlds—to establish regular prayers and to fear Allah: for
it is to Him that we shall be gathered together."!3¢

And establish regular prayers at the two ends of the day and
at the approaches of the night: for those things that are
gdod remove those that are evil: be that the word of
remembrance to those who remember (their Lord):!3?

Establish regular prayers—at the sun’s decline till the dark-
ness of the night, and the morning prayer and reading: for
the prayer and reading in the morning carry their testimony.
And pray in the small watches of the morning: (it would be)
an additional prayer (or spiritual profit) for thee: soon will
thy Lord raise thee to astation of praise and glory.!*

Therefore be patient with what they say, and celebrate (con-
stantly) the praises of thy Lord before the rising of the sun,
and before its setting; yea, celebrate them for parts of the
hours of the night, and at the sides of the day: that thou
mayest have (spiritual) joy.!*

O ye who believe! Bow ddwn, prostrate yourselves, and
adore your Lord; and do good; that ye may prosper.}4

So establish regular prayer and give regular charity; and
obey the messenger; that ye may receive mercy.!4!

So (give) glory to Allah, when ye reach eventide and when
ye rise in the morning; yea, to Him be praise, in the heav-
ens and on earth; and in the late afternoon and when the day
begins to decline.#?

Turn ye back in repentance to Him, and fear Him: establish
regular prayers, and be not ye among those who join gods
with Allah—143

Several points need to be emphasized with regard to Salat. First and
foremost, Salat is obligatory, not voluntary. Second, Salat is primarily
a prayer of worship, and is not a prayer of supplication or of personal
communication, which is called Dua, although Dua may be appended to
or incorporated into the Salar. Third, Salat takes a set form. Fourth, there
are five set-times every day during which Salar must be offered. In what
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follows, some of these points are further clarified.

Salat is obligatory on every Muslim who has reached ten years of
age.!** However, there are certain exceptions to and modifications of this
rule. Without going into in-depth, explanatory detail, it is noted that
there are those who are excused from, and in some cases even prohibited
from, performing Salat. These include the feeble minded, the mentally
insane'*%, and those in certain states of ritual impurity (e,g., menstruating
women'4%, post-partum women'¥’, etc.). Further, the obligatory nature of
Salat is eased for those upon whom Salat would be especially difficult,
e.g. the traveler'*®, the person who is in a state of personal danger from
his or her surroundings'¥, the seriously il1'%, etc. In such cases, if certain
conditions are met, Salat may be shortened, or may be modified as to
the nature of the ritual positions assumed in performing Salat, or two
different Salat may be combined, meaning that they could be said
consecutively, instead of waiting for the appointed time of each.

When ye travel through the earth, there is no blame on
you if ye shorten your prayers, for fear the unbelievers
may attack you: for the unbelievers are unto you open
enemies. ! "

Salat is a prayer of worship. It is an act of worshipping Allah, glori-
fied and exalted is He. For Christians, who are used to conceptualizing
prayer as a time of personal communication with the deity, Salat may
seem somewhat impersonal and lacking in personal gratification. In this
regard, it must be re-emphasized that Salat is an obligatory act of
worshipping Allah. However, Salat is not a substitute for personal
communication with Allah, nor is it a replacement for supplicating to
Allah. Such personal communication and supplication is known in Islam
as Dua, and can be made at any time of the day or night. Salat is not a
substitute for Dua. They are two different concepts and two different acts.
The former is a required act of worship, while the latter is voluntary, and
has a more personal meaning.

WORSHIP. As repeatedly stressed earlier, Salat is an act of worship.
Obviously, Salat is not the only act of worship that can and should
be made, but it is an obligatory one. As noted in the Qur’an, the very
purpose of man’s existence is to serve and worship Allah.

Not a messenger did We send before thee without this
inspiration sent by Us to him: that there is no god but I;
therefore worship and serve Me.!5
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Did I not enjoin on you, O ye children of Adam, that ye
should not worship Satan; for that he was to you an enemy
avowed?—And that ye should worship Me, (for that) this
was the straight way?!33

That is Allah, your Lord! There is no god but He, the
creator of all things; then worship ye Him; and He hath
power to dispose of all affairs.1>

I have only created jinns and men, that they may serve
Me. 15

The Fasting (Sawm)

The third pillar of practice is Sawm, i.e., fasting, during the Islamic month
of Ramadan. The Qur’an directly prescribes and addresses the issues of
this third pillar of practice:

O ye who believe! Fasting is prescribed to you as it was
prescribed to those before you, that ye may (learn) self-
_restraint...Ramadan is the (month) in which was sent down
the Qur’an, as a guide to mankind, also clear (signs) for
guidance and judgment (between right and wrong). So
every one of you who is present (at his home) during that
month should spend it in fasting...!

RAMADAN AND THE ISLAMIC CALENDAR. Unlike the solar
calendar of the West, the Islamic calendar is a lunar calendar of 12
months. Of these lunar months, the eighth is Sha’ban, the ninth is
Ramadan, and the tenth is Shawwal. Further, because the Islamic calen-
dar is lunar, each Islamic year is approximately 11 days short of a solar
year. Thus, every year on the Gregorian calendar, Ramadan occurs about
11 days earlier than the year before. Ramadan begins on the sighting of
the first sliver of the crescent of the new moon following the month of
Sha’ban. 1t continues for the next 29 or 30 days depending on the sight-
ing of the first sliver of the crescent of the next new moon.

WHY FAST. Why do Muslims fast during the month of Ramadan?
There are a number of benefits from such fasting: (1) spiritual purifica-
tion; (2) potential health benefits, especially in a Western society tending
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towards corpulence; (3) increased self-discipline and self-restraint; (4)
increased focus on and study of one’s religion; (5) a heightened sense of
Muslim community, with Muslims across the world fasting together; (6)
an increased empathy for the poor and hungry. However, none of these is
the reason why Muslims fast during Ramadan. They fast simply because
it has been ordained by Allah. This directive is eloquently stated in the in
the Qur’an as follows:

O ye who believe! Fasting is prescribed to you as it was
prescribed to those before you, that ye may (learn) self-
restraint—(fasting) for a fixed number of days; but if any of
you is ill or on a journey, the prescribed number (should be
made up) from days later. For those who can do it (with
hardship), is a ransom, the feeding of one that is indigent
but he that will give more, of his own free will—it is better
for him. And it is better for you that ye fast, if ye only knew.
Ramadan is the (month) in which was sent down the
Qur’an, as a guide to mankind, also clear (signs) for guid-
ance and judgment (between right and wrong). So every
one of you who is present (at his home) during that month
should spend it in fasting. But if any one is ill, or on a
journey, the prescribed period (should be made up) by days
later. Allah intends every facility for you; He does not want
to put you to difficulties. (He wants you) to complete the
prescribed period, and to glorify Him in that He has guided
you; and perchance ye shall be grateful 1%’

THE FAST. As to the fast itself, fasting begins each day at the first
light of dawn, prior to the time of the first prayer (Salat Al-Fajr), and
continues until the completion of sunset, i.e. the time of fourth prayer
(Salat Al-Maghrib). As such, the day of fasting is longer when Ramadan
occurs in the summer, and shorter when Ramadan occurs in the winter.
During the time of fasting, food, drink, sexual activity, tobacco, gum, and
the ingestion of any and all substances are prohibited. Frivolous and
worldly talk is discouraged, and Muslims are to be especially vigilant in
focusing on the spiritual aspects of their lives. Each day during Ramadan,
a Muslim is encouraged to read- 1/30th of the Qur’an, so that by the com-
pletion of the month of Ramadan, the entire Qur’an has been read with a
receptive and meditative attitude. Furthermore, throughout the entire
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month of Ramadan, it is preferable for Muslims to participate in a series
of supplementary prayers (tarawih) each night, following the last daily
prayer (Salat Al-’Isha).

REVELATION IN RAMADAN. Over and above fasting, Ramadan
holds a special place in the Islamic calendar and history, for tradition
holds that it was during the last ten days of the month of Ramadan that
revelation was first given to the Prophet Muhammad. Within Islam, the
time of this first revelation is referred to as the Night of Qadr (Lailatul -
Al-Qadr), i.e., the night of power. A chapter in the Qur’an by the name
of Al-Qadr reads: o

We have indeed revealed this (message) in the Night of
Power. And what willexplain to thee what the Night of
Power is? The Night of Power is better thana thousand
months. Therein come down the angels and the Spirit by
Allah’spermission, on every errand: peace!...this until the
rise of morn!!%8

Tradition further holds that every Ramadan following the initial
Night of Qadr, and throughout the remainder of the lifetime of the
Prophet Muhammad, the angel Jibril (Gabriel) would rehearse the
Qur’an with him.

The Alms (Zakat)

Zakat refers to obligatory charity. Both obligatory and voluntary charity
are concepts that are repeatedly endorsed in the Qur’an as shown in the
following quotations:

And be steadfast in prayer and regular in charity...!>

...it is righteousness—-to believe in Allah and the Last Day,
and the angels, and the Book, and the messengers; to spend
of your substance, out of love for Him, for your kin, for
orphans, for the needy, for the wayfarer, for those who ask,
and for the ransom of slaves...1%

And spend of your substance in the cause of Allah, and
make not your own hands contribute to (your) destruction;
. but do good; for Allah loveth those who do good.!6!
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They ask thee what they should spend (in charity), Say:
Whatever ye spend that is good, is for parents and kindred
and orphans and those in want and for wayfarers. And what-
ever ye do that is good—Allah knoweth it well.1?

They ask thee how much they are to spend; say: "What is
beyond your needs.” Thus doth Allah make clear to you His
signs: in order that ye may consider—!¢3

O ye who believe! spend out of the bounties We have
provided for you...164

For those who give in charity, men and women, and loan to
Allah a beautiful loan, it shall be increased manifold (to
their credit), and they shall have (besides) a liberal
reward.!65

And spend something (in charity) out of the substance
which We have bestowed on you, before death should come
to any of you and he should say, "O my Lord! why didst
Thou not give me respite for a little while? I should then

" have given (largely) in charity, and I should have been one
of the doers of good."16

So fear Allah as much as ye can; listen and obey; and spend

in charity for the benefit of your own souls. And those saved

from the covetousness of their own souls—they are the ones

that achieve prosperity. If ye loan to Allah a beautiful loan,

He will double it to your (credit), and He will grant you

forgiveness: for Allah is most ready to appreciate (service),
" most forbearing—!¢

ZAKAT VS.TITHING. Zakat has often been compared by Western
writers to the Judeo-Christian concept of tithing. However, such a
comparison is highly misleading for several reasons. In what follows, the
concept of Zakat is explained by contrasting it with tithing, which was
mandated in several passages in the received Torah.'%® In making these
comparisons, the following contrasts are generalizations, which ignore
the special rules that apply to agricultural produce, livestock, etc.
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However, these are considerations, which would affect few Occidentals:

(1) Tithing is based upon one’s yearly income, while Zakat is based
upon one’s financial surplus which has been held for one year.

(2) Tithing is obligatory on every Christian and Jew who
has any income, although this is honored by Christians more
as the exception rather than the rule. In contrast, Zakat is
obligatory only upon those Muslims with a financial surplus.

(3) Tithing is based upon a formula of giving 10.0% of one’s
income. In fact, the word "tithe" comes from the Old English,
meaning "the tenth part”. In contrast, Zakat is based upon a
formula of giving 2.5% of one’s financial surplus.

(4) Tithes are to be given to the relevant ecclesiastical authority, i.e.,
the church for Christians, where the money is used to support
various building programs (e.g., bricks and mortar for new
churches), to pay ministerial and staff salaries, and to otherwise
cover the expenses of running the church. Only if the church
has a financial surplus does some portion of the tithes go to
charity. (In ancient Judaism, the entire tithe was meant for the
support of the Levites and the priestly class'¢®). In contrast, it is
preferred that Zakat go directly from the hand of the one who
is giving to the hand of the person in need. This implies that
every Muslim has a responsibility to know those in need. In
addition, there are certain approved programs to which Zakat can
be given,

Two hypothetical examples may better illustrate the contrast between
Zakat and tithing. As a first example, consider a Christian family consist-
ing of father, mother, and three children, whose yearly income is $15,000.
After deducting reasonable expenses, such as rent, food, medical bills,
educational bills, etc., the family will probably have no economic surplus,
and will probably be in debt. Under a strict interpretation of the Judeo-
Christian concept of tithing, the family is still obligated to turn over
$1,500 each year to the church, thus increasing their debt load. In
contrast, consider a Muslim family of five with exactly the same income
and expenses. Under the rules of Zakat, since there is no economic
surplus, no Zakat is due from the family. Further, because the family has
incurred debt in maintaining a subsistence level of existence, the family
is actually eligible to receive Zakar from those who have a financial
surplus.
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- As a second example, take a Christian family consisting of a father,
a mother, and two children, whose yearly income is $100,000. By the
rules of tithing, the family should give $10,000, presumably to the
church. In contrast, consider a Muslim family of four with exactly the
same income and expenses. Reasonable living expenses (rent, food,
clothing, transportation, mandatory taxes, mandatory social security
payments—assuming an American family, medical bills, etc.) might
easily run up to $60,000, leaving an economic surplus of $40,000. If the
family were able to hold that financial surplus for one full year, they
would then need to pay $1,000 in Zakat to someone in need.

ZAKAT VS. SADAQAH. Besides the Zakat, which is obligatory
charity, Muslims are prompted by the Qur’an to contribute an additional
charity, called Sadaqa. But unlike Zakat, which is mandatory, Sadaqa is
entirely voluntary.

Hajj

The fifth pillar of the practice of Islam is the pilgrimage to Makkah to
perform the rites of Hajj at their appointed times during the Islamic
month of Dhul-Hijjah. Performance of the Hajj is incumbent upon every
-adult Muslim, male and female, who has the financial and physical
ability to do so. This obligation is specified in the following passage from
the Qur’an, in which Makkah is referred to by an older variant of its
name, i.e., Bakka:

The first house (of worship) appointed for men was that at
Bakka; full of blessing and of guidance for all kinds of
beings; in it are signs manifest; (for example), the Station of
Abraham; whoever enters it attains security; pilgrimage
thereto is a duty men owe to Allah—those who can afford
the journey; but if any deny faith, Allah stands not in need
of any of His creatures.!”

The prescribed pilgrimage to Makkah traces its origin to Prophet
Ibrahim (Abraham). Following the building of the Ka’ba (literally
"cube"; the Ka’ba is also known as Sacred House and Ancient House) at
Makkah by Prophet Ibrahim and his son Isma’il'’!, Allah prescribed on
the Muslims the pilgrimage to Makkah as an obligatory duty:

Behold! We gave the site, to Abraham, of the (Sacred)
House, (saying): "Associate not anything (in worship) with



A Concise Introduction to Islam 213

Me; and sanctify My House for those who compass it
round, or stand up, or bow, or prostrate themselves (therein
in prayer). And proclaim the pilgrimage among men: they
will come to thee on foot and (mounted) on every kind of
camel, lean on account of journeys through deep and distant
mountain highways; that they may witness the benefits
(provided) for them, and celebrate the .name of Allah,
through the days appointed, over the cattle which He has
provided for them (for sacrifice): then eat ye thereof and
feed the distressed ones in want. Then let them complete the
rites prescribed for them, perform their vows, and (again)
circumambulate The Ancient House". Such (is the pilgrim-
age): whoever honors the sacred rites of Allah, for him it is
good in the sight of his Lord...172 .

Although the rites of the Hajj are rich in symbolic meaning, as will
be seen below, the correct performance of the Hajj can never be reduced
to mere ritual. One must also have the right attitude and conduct in
performing Hajj. But above all, a correct intention should necessarily be
the forerunner in the performance of Hajj. -

For Hajj are the months well known. If anyone undertakes
that duty therein, let there be no obscenity, nor wickedness,
nor wrangling in the Hajj. And whatever good ye do, (be
sure) Allah knoweth it. And take a provision (with you) for

“the journey, but the best of provisions is right conduct. So
fear Me, O ye that are wise.!”

- THE SYMBOLIC MEANING OF HAJJ. There are a number of
rituals of Hajj (the major pilgrimage) and ‘Umra (the minor pilgrimage).
Each ritual, the performance of the ritual, and the order or progression of
the rituals is based upon the manner in which Prophet Muhammad
performed Hajj in 632 CE. These rituals may seem foreign and somewhat
incomprehensible to non-Muslims. However, most of these rituals have a
symbolic meaning that can be traced back either to the events in the life
of Adam or to events in the life of Abraham. In what follows, several of
these rituals are explained, as well as their relevant symbolic origins. The
rituals which will be considered are those of Arafat, Hadi, Magam
Ibrahim, Ramy, Sa’e, Talbiyah, Tawaf, and Zamzam.

ARAFAT. The ritual of Arafat is performed on the ninth of Dhul
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Hijjah, and is the most important of the rituals of Hajj. It is recorded that
the Prophet Muhammad said, " Hajj is Arafat".™ Arafat is an area about
12 miles from Makkah, and includes Jebel Al-Rahman, i.e., the Mount of
Mercy. ‘

The origins of the Arafat ritual go back to Adam and Eve.

We said: "O Adam! Dwell thou and thy wife in the Garden;
and eat of the bountiful things therein as (where and when)
ye will; but approach not this tree, or ye run into harm and
transgression.” Then did Satan make them slip from the
(Garden), and get them out of the state (of felicity) in which
they had been. We said: "Get ye down, all (ye people), and
with enmity between yourselves. On earth will be your
dwelling place and your means of livelihood—for a
time."173

After their expulsion from the Garden of Eden Adam and Eve were
placed on earth, but they were separated by a vast distance. Because of
their supplications and prayers to Him, Allah allowed them to find each
other and to reunite at the Mount of Mercy in Arafat.

As such, the ritual of Arafat consists of constantly approaching Allah
in prayers of supplication, in giving praise and thanksgiving, and in recit-
ing the Qur’an. This activity continues throughout the time between noon
and sunset on the ninth of Dhul Hijjah. In this way, Hajj commemorates
the thanksgiving offered by Adam and Eve upon their reunion on earth.

Arafat is also quite important to Muslims, because it was on the day
of Arafat, i.e., the ninth of Dhul Hijjah, that Allah sent the final revela-
tion to Prophet Muhammad that perfected and completed the.religion of
Islam.!”” This revelation finds verbatim expression in the Qur’an, the key
phrase of which is translated as follows:

This day have I perfected your religion for you, completed
My favor upon you, and have chosen for you Islam as your
religion.!7

HADI. Hadi refers to a sacrificial animal, and the ritual of Hadi
consists of making an animal sacrifice in Mina on the 10th of Dhul
Hijjah. For each individual, the sacrifice consists of one lamb or goat.
However, seven Hajjis may join together to sacrifice either one camel or
one cow, instead of making individual sacrifices. Originally, the meat
from the sacrifice was given to the poor of Makkah, as well as being eaten
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by the Hajjis. With approximately 2,000,000 Hajjis making the Hajj
every year, it is physically impossible for 2,000,000 individual sacrifices
to be carried out, with meat being distributed to the poor of Makkah.
Today, most Hajjis purchase a sacrificial animal, which is then sacrificed
for them at modern automated slaughtering houses in Mina. The meat
from this sacrifice is stored in refrigerators and then distributed to the
poor throughout the Muslim world.

The act of sacrifice on the 10th of Dhul Hijjah has its origins in the
stories of Prophet Abraham. The Biblical account of the relevant event is
found in Genesis, and is quoted below (boldface added).

After these things God tested Abraham. He said to him,
"Abraham!" And he said, "Here I am." He said, "Take your
son, your only son, Isaac, whom you loVe, and go to the
land of Moriah, and offer him there as a burnt offering on
one of the mountains that I shall show you." So Abraham
rose early in the morning, saddled his donkey, and took two
of his young men with him, and his son Isaac; he cut the
wood for the burnt offering, and set out and went to the
place in the distance that God had shown him. On the third
day Abraham looked up and saw the place far away...When
they came to the place that God had shown him, Abraham
built an altar there and laid the wood in order. He bound his
son Isaac, and laid him on the altar, on top of the wood.
Then Abraham reached out his hand and took the knife to
kill his son. But the angel of the Lord called to him from
heaven, and said, "Abraham, Abraham!" And he said, "Here
I am." He said, "Do not lay your hand on the boy or do
anything to him; for now I know that you fear God, since
you have not withheld your son, your only son, from me."
And Abraham looked up and saw a ram, caught in a thicket
by its horns. Abraham went and took the ram and offered it
up as a burnt offering instead of his son.!”

The Islamic tradition regarding the sacrifice of Abraham is in
essential agreement with the Genesis account, but there are a few
important differences. First, the Islamic tradition holds that the sacrifice
was made in Mina, not in Moriah. Second, the Islamic tradition holds that
it was Isma’il not Isaac who was to be sacrificed. The Islamic tradition
maintains that there have been numerous corruptions of the Bible over
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time, and that the references to Isaac in Genesis 22 are examples of such
corruptions of the original text. In that regard, Muslim scholars note that
Genesis 22 twice refers to the intended sacrificial victim as being
Abraham’s "only son". As Genesis 16:15 clearly states that Isma’il was
born when Abraham was 86 years old, and as Genesis 21:5 clearly states
that Isaac was not born until Abraham was 100 years old, it stands to
reason that Isma’il was Isaac’s senior by 14 years, and that the only time
Abraham had an only son was after the birth of Isma’il and before the
birth of Isaac. (Note: this cannot be explained away by positing that
Isma’il died before the sacrifice, because Genesis 25:7-9 clearly states
that both Isma’il and Isaac buried their father, Abraham.)

As Abraham sacrificed a ram at Mina in exchange for Isma’il so
Hajjis sacrifice a lamb as part of their Hajj.'*

MAQAM IBRAHIM. While the Ka’ba has been built and rebuilt on
several occasions, the Qur’an specifically states that the foundations of
the Ka’ba were built by Abraham and Isma’il:

And remember Abraham and Ismail raised the foundations
of the House (with this prayer): "Our Lord! Accept (this
service) from us: for Thou art the all-hearing, the all-know-
ing."18!

According to Islamic tradition, Abraham had to stand on a rock on the
ground, in ;order to lift a rock high enough to place it on the highest row
of rocks comprising the walls of the Ka’ba.'3? The rock on which
Abraham stood is known as Maqam Ibrahim (the station of Abraham). In
remembrance of this event, the Qur’an directs Muslims to pray behind
the Magam Ibrahim.

Remember We made the House a place of assembly for men
and a place of safety; and take ye the station of Abraham as
a place of prayer; and We covenanted with Abraham and
Ismail that they should sanctify My House for those who
compass it round, or use it as a retreat, or bow, or prostrate
themselves (therein in prayer).!s®

As such, upon completion of Tawaf (see below), a Muslim is direct-
ed to offer prayer behind Magam Ibrahim.

RAMY. As already noted, Islamic tradition holds that Abraham was
directed to sacrifice his son, Isma’il and that this sacrifice was to take
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place at Mina. Islamic tradition further holds that on his way from
Makkah to Mina with Isma’il, Abraham was several times tempted by
Satan not to sacrifice Isma’il. As each such temptation was presented,
Abraham rejected the temptation, and symbolically drove Satan off by
throwing small stones at him.!8*

This aspect of the Abrahamic tradition in symbolized in Hajj by the
act of Ramy, or the stoning of a series of three stone pillars (Jamarat Al-
‘Agaba, Jamarat Al-Wusta, and Jamarat Al-Sughra) in Mina. The first act
of Ramy occurs on the 10th of Dhul Hijjah, when one arrives back in
Mina from Muzdalifeh. At this time, only the largest (Jamarat Al- ‘Agaba)
of the three stone pillars is stoned, and one throws seven small stones, one
at a time, each the size of a large pea. With each throw, one says "Allahu
Akbar".'® On the 11th, 12th, and possibly 13th of Dhul Hijjah, one
repeats the act of Ramy. However, on these days, all three stone pillars
are stoned, beginning with Jamarat Al-Sughra, and ending with Jamarat
Al-‘Aqgabah. Each p111ar is stoned seven times durlng each stoning, and
with each throw, one says "Allahu Akbar".

SA’E. The act of Sa’e is also a symbolic event in the Abrahamic
tradition. According to the Biblical account of Genesis 21:8-13, after the
weaning of Isaac, which would make Isma’il about 16 years old, Sarah
grew jealous of Isma’il when she saw him playing with Isaac. As such,
she requested that Abraham drive Hagar and Isma’il away. Abraham was
reportedly distressed by this request, but Allah assured Abraham that
he should follow Sarah’s request. The Biblical story then continues in
Genesis with the following account (boldface added). '

So Abraham rose early in the morning, and took bread and
a skin of water, and gave it to Hagar, putting it on her
shoulder, along with the child, and sent her away. And she
departed, and wandered about in the wilderness of
Beersheba. When the water in the skin was gone, she cast
the child under one of the bushes. Then she went and sat
down opposite him a good way off, about the distance of a
bowshot; for she said, "Do not let me look on the death of
the child." And as she sat opposite him, she lifted up her
voice and wept. And God heard the voice of the boy; and -
the angel of God called to Hagar from heaven, and said to
her, "What troubles you, Hagar? Do not be afraid; for God
has heard the voice of the boy where he is. Come, lift up
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the boy and hold him fast with your hand, for I will make
a great nation of him." Then God opened her eyes and she
saw a well of water. She went, and filled the skin with
water, and gave the boy a drink.!%

In the above quotation, boldface type has been added to key phrases,

which illustrate the impossibility of the Genesis account of Isma’il being
about 16 years old at the time. Hagar variously carries Isma’il on her
shoulder, casts him under a bush, and lifts him up and holds him fast with
one hand. These simply are not actions one does with a 16-year-old.
Rather, they are actions one might do with an infant. This observation
serves as the introduction to the Islamic tradition regarding the above
event. :
The Islamic tradition preserves an independent account of the sepa-
ration of Hagar and Isma’il from Abraham. Among the differences to be
found in the Islamic tradition are that the event takes place when Isma’il
is an infant, before he is weaned, and many years before the birth of Isaac.
Abraham does not send his wife and son out of the camp on their own but,
on the contrary, accompanies them to a place where he eventually leaves
them with his wife’s (Hagar’s) consent. The place is not Beersheba, but
is Makkah, which was then an isolated, barren, and desert valley, devoid
of civilization. At Makkah, Abraham leaves Hagar and Isma’il with only
a skin of water and a bag of dates, entrusting their care and survival
to Allah. Abraham soon thereafter returns to Sarah in the Negev of
Palestine. '8’

As in the Biblical account, Hagar’s skin of water is soon emptied, and
she and her infant son begin to suffer early dehydration and starvation.
This continues to the point where Hagar’s milk supply dries up, and she
is no longer able to nurse Isma’il, and Isma’il begins his death throes. At
that point, Hagar frantically begins to look around her for any possible
help. Seeing a hill (Safa) a little way in the distance, she desperately
climbs to the top of the hill to look for any possible caravan that might be
passing by. Seeing none, she climbs down the hill. However, rather than
returning to Isma’il she walks to an adjoining hill (Marwah) about 450
meters from Safa. Along the way, despite her weakened physical
condition, she inexplicably begins to run for part of the way. Climbing
Marwabh, she again finds no sign of a passing caravan. She then retreats
from Marwah, only to climb Safa again. Still, there is no sign of possible
help. In her frantic and desperate state, she then climbs Marwah for a
second time, climbs Safa for a third time, climbs Marwah for a third time,
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climbs Safa for a fourth time, and finally climbs Marwah for a fourth
time. Each time she walks between the two hills from Safa to Marwah,
she inexplicably runs for part of the distance.!®®

The above account of Hagar traveling back and forth between Safa
and Marwabh for a total of seven times provides the symbolic meaning of
Sa’e. Thus, Sa’e consists of climbing up Safa, and then traveling back
and forth between Safa and Marwah seven times, running part of the way
each time one goes from Safa to Marwah. Sa’e ends on the fourth ascent
of Marwah. During both ‘Umrah and Hajj, the Hajji is required to
perform the act of Sa’e at set times, thus commemorating and symboli-
cally re-enacting Hagar’s desperate attempt to save Isma’il. (Note: for the
ease of close to two million Hajjis attempting to perform Sa’e at roughly
the same time, the Kingdom of Saudi Arabia has enclosed both hills and
the distance between them within the two story structure of the Grand
Mosque. Thus, counting the roof surface, there are three levels on which
Hajjis may simultaneously perform Sa’e.) The rite of Sa’e is consistent
with the following verse from the Qur’an 2:158:

Behold! Safa and Marwah are among the symbols of Allah.
So, if those who Visit the House in the season or at other
times, should compass them round, it is no sin in them. And
if anyone obeyeth his own impulse to good—be sure that
Allah is He Who recognizeth and knoweth.1®

As to what happened when Hagar ascended Marwah for the last time,
that part of the narrative is presented below under the topic of Zamzam.

TALBIYAH. While journeying to Makkah, and at frequent and various
times during the course of Hajj, the Hajjis are encouraged to recite the
Talbiyah. '

Labbayk Allahumma Labbayk. Labbayk La Sharika Laka
Labbayk. Innal Hamda Wannimata Laka Walmulk. La
Sharika Lak.

The Talbiyah can be roughly translated as follows.

Here I am, O Allah, at Your service, here [ am. Here I am,
You (are One, and) have no partner, here I am. Truly, all
praise and provision are Yours, and so is the dominion and
sovereignty. You (are One, and) have no. partner. .
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TAWAF. Tawaf consists of circumambulating the Ka’ba seven times
in a counter-clockwise direction. Islamic tradition holds that the act of
Tawaf, at what would later become the eventual site of the Ka’ba, was
first practiced as an act of worship of Allah by Adam.!* During both
‘Umra and Hajj, the Hajji is required to perform Tawaf at certain set
times

Behold! We gave the site to Abraham, of the (Sacred)
House, (saying): "Associate not anything (in worship) with
Me; and sanctify My House for those who compass it
round, or stand up, or bow, or prostrate themselves (therein
in prayer).!®! ' '

Then let them complete the rites prescribed for them,
perform their vows, and (again) circumambulate The
Ancient House.'?

It should be noted that counter-clockwise circumambulation also
finds expression in the Jewish tradition, reaching back at least 3,000 years
into the distant past. In that regard, one notes the rituals surrounding the
Feast of Booths or Tabernacles (Hebrew = "Sukkot"), also known as the
Festival of Ingathering (Hebrew = "Hag ha-Asif"). The Feast of Booths
was the celebration of the fall fruit and olive harvest in ancient Israel,
lasted for seven days, and was the most important of the three pilgrim
festivals in ancient Israel.'®® According to the rituals prescribed for this
feast in the Mishna tractate Sukka (part of the Talmud), the Jewish priests
made a daily circumambulation of the altar at the temple in Jerusalem (or
of the synagogue dais in non-temple times) and a seven-fold circuit of the
altar at the temple in Jerusalem (or of the synagogue dais in non-temple
times) on the last day of the festival.!% '

ZAMZAM. Returning to the Islamic account of Hagar and Isma’il
having been left in Makkah by Abraham, the report of that story had
previously been ended with the account of Hagar having climbed
Marwah for the fourth time. One can now continue the narrative by
noting that when Hagar stood on Marwah for the fourth time, she heard a
voice. Looking down into the valley by where Isma’il was dying under
the scrub bush, she saw the angel Gabriel standing there. Gabriel then
struck the ground with the heel of his foot. Where his foot hit, water came
gushing up out of the ground. Despite her precarious and weakened state,
Hagar struggled down off Marwah, and rushed to Isma’il and to the newly
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formed Well of Zamzam. She scooped the running water into her water
skin, and drank her fill. Miraculously, her milk supply returned, and she
suckled Isma’il who was unexpectedly revived by his mother’s milk.!%

The Biblical account in Genesis limits the above narrative to a single
verse, which is quoted below.

Then God opened her eyes and she saw a well of water. She
went, and filled theskin with water, and gave the boy a
drink.!%

As can be seen, the Genesis account is extremely sparse, and omits
much of the detail found in the Islamic tradition. However, Psalms refers
to the Well of Zamzam, although not by name, and specifically locates it
in Baca, an early variant of the name Makkah.

Happy are those whose strength is in you, in whose heart
are the highways to Zion. As they go through the valley of -
Baca they make it a place of springs; the early rain also
covers it with pools.!”’

Rather miraculously, the Well of Zamzam continues to exist some
4,000 years after its founding by the angel Gabriel, and it continues to be
a source of plentiful water, serving close to two million Hajjis each year,
as well as serving the residents of Makkah. With the expansion of
the Grand Mosque over the years, the Well of Zamzam has come to be
located within the actual walls of the Grand Mosque, and is about half
way between the Ka’ba and Safa.

In remembrance of Allah, having saved Hagar and Isma’il, through
Gabriel founding the Well of Zamzam, it is tradition that Hajjis drink
from the Well of Zamzam immediately after performing prayers behind
the Magam Ibrahim, which is done immediately after performing Tawaf.

Summary

The sum total of the above introduction to Islam has necessarily been
quite concise. The interested reader can expand his knowledge by turning
to additional sources of information on Islam. Of these, the most impor-
tant is a good English translation of the meaning of the Qur’an. In that
regard, the author suggests that of ‘Abdullah Yusuf ‘Ali'%%, that of"
Muhammad Tagqi-ud Din Al-Hilali and Muhammad Musin Khan'®, or
that published by Saheeh International.?® Of these three, the typical
American reader will probably be most comfortable with the translation
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of ‘Abdullah Yusuf ‘Ali, which is the most "user friendly" when it
comes to the English language and vocabulary employed. Though not of
the same caliber as the three translations mentioned above, Pickthall’s
translation®! is at least adequate

In addition to securing a good English translation of the meaning of
the Qur’an, the interested reader is advised to contact Mosques in his
local area. Many Mosques maintain a speakers’ bureau, while others offer
informal classes explaining Islam to new converts and to non-Muslims
interested in Islam. In almost any Mosque, one will find Muslims who are
happy to take the time to talk about Islam to those who are interested in
it or merely curious about it. * '
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NOTES

Chapter 1. Parallels between Christianity and Islam

1. See author’s preface regarding the use of the term “Allah”.

2. A) Exodus 20:1-21. B) Deuteronomy 5:1-22.

3. See the author’s preface regarding the use of the phrase “peace be upon him”.
4. Matthew 22:37-39. '

5. Growing out of the Anabaptist movement, the Mennonites were a
conservative Christian denomination. However, there was a range of Mennonite
conservatism, varying from the relatively less conservative General Conference
Mennonites, through the decided more conservative Old Mennonites, to the
extremely conservative Amish. My own childhood environment was primarily
one shaped by the General Conference and Old Mennonite traditions.

6. See for example, the following: A) Smith WC (1943); B) Smith WC (1957);
C) Smith WC (1964); and D) Smith WC (1965).

7. ‘Ali A.Y. (2000). '

8. The numbers given in this list may vary somewhat from those that would be
obtained from the Arabic original of the Qur’an, secondary to the translator’s
use of parenthetical insertions of a name, and the use of a name when the actual
Arabic gives a pronoun. However, these discrepancies are minor, and do not
affect the overall conclusions that should be drawn.

9. This count includes all use of the name “Jesus”, as well as those cases in
which “Christ” is used without “Jesus”.

10. Qur’an 15:28-29. Also, see parallel versions in Qur’an 32:7-9; 38:71-72;
and 55:14.

11. Qur’an 2:31a.

12. Qur’an 7:19-25.

13. Qur’an 5:27-30.

14. Qur’an 5:20-26.

15. Qur’an 37:139-148.

16. Qur’an 3:38-41.

17. Qur’an 3:42-48.

18. Qur’an 3:44,

19. Qur’an 3:49.

20. Luke 1:35,39-56.

21. Qur’an 3:35-37.

22. Exodus 6:16-20.

23. Qur’an 3:44.

24. The Gospel of the Birth of Mary. In Platt RH, Brett JA.

25. The Protevangelion of James 8:2. In Platt RH, Brett JA. .

26. The Protevangelion of James 8:3-4. In Platt RH, Brett JA.

27. The Gospel of the Birth of Mary 5:4-6:7 and The Protevangelion of James
8:6-16. In Platt RH, Brett JA.
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28. Qur’an 19:27-32.

29. The First Gospel of the Infancy of Jesus Christ 1:2. In Platt RH, Brett JA.
30. Qur’an 3:47-49.

31. Qur’an 5:110. )

32. The First Gospel of the Infancy of Jesus Christ 15:6. In Platt RH, Brett JA.

Chapter 2. Judaism, Christianity and Islam

1. See the author’s preface regarding the use of the phrase “peace be upon him”.

2. Actually, there are differences between the Jewish and Christian perspectives on the
origins of these three religions. However, these differences are mainly confined to the
perceived relationship of Judaism and Christianity. As this relationship is of less concern
to the present author than that of Islam to Judaism and of Islam to Christianity, the author
has elected to present a combined Judeo-Christian perspective, which reflects a Christian
bias.

3. Genesis 5:1-29. (Alternatively, some sources list the name of Qaynan between that of
Arpachshad and Shelah. A) Al-Tabari MH (1987). B) Jubilees 8:1-6. In Charles RH
(1969).

4. See the author’s preface regarding why the term “Allah” has been employed.

§. Genesis 6:18.

6. Genesis 6:11-22.

7. Genesis 9:8-17.

8. Genesis 10:1; 11:10-26.

9. Genesis 17:9-14.

10. Genesis 17:4-8,18-19,21.

11. Genesis 26:1-5.

12. Genesis 25:29-34; 27:1-40; 28:13-16; Exodus 2:24.

13. Genesis 32:28.

14. Schonfield HJ (1967).

15. I Kings 6:1.

16. I Kings 6:2.

17. Josephus F (1988).

18. A) Mack BL (1996). B) Schonfield HJ (1967).

19. Schonfield HJ (1967).

20. Within Judaism, the office of the priesthood was inherited on patrilineal lines from
the Prophet Aaron, peace be upon him. Aaron was of the tribe of Levi, and those
members (Levites) of the tribe of Levi, who were not male-line descendants of Aaron had
various, non-priestly roles and offices associated with the temple cult in Jerusalem.

21. Schonfield HJ (1967).

22. Haggai 1:1; 2:1.

23. Haggai 1:1; 2:1-3.

24. Ezra 6:3.

25. A) Josephus F (1988). B) Schonfield HJ (1967).

26. A) Leon-Dufour X (1983). B) Schonfield HJ (1967). C) Sandison GH. D) Josephus
F (1988).

27. Schonfield HJ (1967).
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28. A) Schonfield HJ (1967). B) Leon-Dufour X (1983). C) Sandison GH. D) Josephus
F (1988).
29. A) Josephus F (1988). B) Mack BL (1996). C) Sandison GH. D) Leon-Dufour X
(1983). E) Stegemann H (1998). F) Dupont-Sommer A (1967).
30. A) Duncan GB (1971). B) Josephus F (1988). C) Sandison GH. D) --- (1998p). E)
Leon-Dufour X (1983). F) Dupont-Sommer A (1967).
31. Mack BL (1996).
32. A) Mack BL (1996). B) Sandison GH.
33. See the chapter entitled “The Crucifixion: A Question of Identity”.
34. See the chapter entitled “The Baptism of Jesus: The Origin of the ‘Sonship’ of
Jesus”.
35. As it would be anathema to Muslims to use the term “Allah” within the context of this
and some of the following points being discussed, the author has fallen back on the use of
the term “God” in these instances.
36. John 1:1-18.
37. Qur’an 42:13.
38. Qur’an 40:78.
39. Qur’an 2:40,63,83,92-93,125; 3:81; 4:153-155; 5:12-14,70; 20:80-83,115; 33:7;
43:46-49.
40. Qur’an 2:125.
41. Qur’an 3:81.
42. Qur’an 337. o
43. Qur’an 6:42,130-131; 10:47,74; 16:36,63,84,89; 17:71; 35:24.
44. Qur’an 6:42.
45. Qur’an 10:47.
46. Qur’an 16:36.
47. Qur’an 35:24.
48. Qur’an 2:106; 3:2-3,23,50,93; 4:44,160; 5:3,15; 6:145-146; 10:37; 13:38-39; 16:101,
17:106; 25:32; 26:5; 76:23.
49. Qur’an 2:106; 6:145-146; 13:38-39; 16:101.
50. Qur’an 17:106; 25:32; 76:23.
51. Qur’an 4:43.
52. Qur’an 5:90-91.
53. Qur’an 2:106. .
54. Qur’an 13:38-39.
§5. Qur’an 10:37.
56. Qur’an 16:101.
. 57. Qur'an 2:37.
58. Qur’an 5:3.
59. Qur’an 21:25.
60. Qur’an 4:164-165; 16:36.
61. Qur’an 3:19; 5:12-13,32,42-44; 42:13-14; 45:16-17.
62. Christians and Jews are both referred to as People of the Book, with the Book
referring to the scriptural revelations initially given by Allah to the Jews and Christians,
which these people then distorted and altered.
63. Qur’an 2:75-79; 3:23-24,71,78,187; 4:46; 5:12-13,15,41,44; 6:91; 10:93; 11:110;
15:90; 41:45; 62:5. '
64. Qur’an 3:19.
65. Qur’an 42:13-14.
66. Qur’an 3:161a.
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67. Qur’an 3:45-47,59; 19:16-35; 112:1-4.

68. Qur’an 3:45-47.

69. Qur’an 3:59; 6:2;7:11-12; 15:26-33; 17:61; 18:50; 32:7; 37:11; 38:71-76; 55:14.
70. Qur’an 3:59.

71. Qur’an 4:171; 5:17,75; 6:83-90; 43:57-59.

72. Qur’an 3:45; 5:72,75.

73. A) Qur’an 4:157. B) See the chapter entitled “The Crucifixion: A Questlon of
Identity™.

74. A) Qur’an 4:171; 5:72-75; 9:30; 43:57-59; 112:1-4. B) See the chapter entitled “The
Baptism of Jesus: The Origin of the ‘Sonship’ Of Jesus”.

75. A) Qur’an 3:45-49; 61:6. B) See the chapter entitled “The Mission and Ministry of
Jesus”.

76. Qur’an 3:50-51; 61:6.

77. Qur’an 61:6.

78. Qur’an 43:63-65.

79. Qur’an 5:14.

80. Qur’an 57:27.

81. Qur’an 28:52-53.

82. A) Qur’an 2:136,253,285; 3:84; 4:150-152. B) This point is developed more fully in
the chapter entitled “A Concise Introduction to Islam: Articles of Faith and Pillars of
Practice”.

83. A) Qur’an 3:144; 17:93-94; 18:110. B) This point is developed more fully in the
chapter entitled “A Concise Introduction to Islam: Articles of Faith and Pillars of
Practice”.

84. Qur’an 38:86-87.

Chapter 3. The Books of Revelation and Scripture

1. See author’s preface regarding why the term “Allah” has been employed.

2. The author utilizes the division and names of books as found in the Christian Bible. It
should be noted that Judaism proposes a somewhat different division (24 books) and
naming process for these books, which it claims as scripture, although the sum total of
these books equates with the Old Testament of the Christian Bible. The difference in
count between 24 and 39 books is simply a process of differentiating where books begin
and end. For example, the synagogal canon of Judaism combines I and II Chronicles
into one book, combines Ezra and Nehemiah into a single book, etc.

3. The Hebrew word “Tanakh” consists of and is formed by placing in sequence the first
letter from each of the following three words: “Torah”, “Nevi’im”, and “Ketuvin’.

4. A) Silberman LH (1971). B) Sundberg AC (1971). C) Sarna NM (1998).

5. Qur’an 4:163; 17:55; 21:105.

6. See the author’s preface regarding the use of the phrase “peace be upon him”.

7. Qur’an 3:3,48,50,65,93; 5:43-46,66,68,110; 7:157; 9:111; 48:29; 61:6.

8. Revelation.

9. Acts of the Apostles.
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10. Romans, I and II Corinthians, Galatians, Ephesians, Philippians, Colossians, I and
II Thessalonians, I and Il Timothy, Titus, Philemon, Hebrews, James, I and II Peter,
Jude, and I, 11, and III John.

11. Matthew, Mark, Luke, and John.

12. A) Laymon CM (1971b). B) Mack BL (1996).

13. Sundberg AC (1971).

14. Qur’an 3:3,48,65; 5:46-47,66,68,110; 7:157; 9:111; 48:29; 57:27.

15. For purposes of analyzing provenance in this article, the end of revelation will be
assumed to correspond to the end of the life of the person receiving the revelation.

16. In Arabic, the full title is Khalifah Rasul Allah, which may be translated as “successor
to the messenger of Allah”, i.c. the earthly successor to Muhammad as temporal ruler of
the Muslim Ummah (nation or community).

17. Duncan GB (1971).

18. Leslie EA (19292).

19. I Kings 6:1.

20. A) Simpson DC (1929). B) Lewlie EA (1929a). C) Rohl DM (1995). D) Duncan
GB (1971). E) Herbert G (1962). F) Finegan J (1952). G) Terrien S (1964). H) Wright
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27. Joseph was the son of Jacob, who was the son of Isaac, who was the son of Abraham.
28. Ishmael was the son of Abraham out of Hagar (Hajar).

29. Midian (Madyan) was the son of Abraham out of Keturah (Qantura, Qaturah).

30. Genesis 37:25-30, 36; 39:1.

31. A) Reumann J (1971). B) Sarna NM (1998).
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33. Reumann J (1971).
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